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"Contextual ization"--
is there a simple
def ini tion?

Different situations
cal 1 for d i fferent
sounds

"Contextual iza tion " is sort of a million dollar word. Can you give us a

simple definition?

Joel Belz of the Presbyterian Journal posed this question recently to

Harvie M. Conn, professor of missions at Westminster Theological Seminary,
Philadelphia. We found the Belz-Conn interview so helpful we have
condensed and adapted it, with many thanks to Belz and the Journal .

* * *

^^onn: In its simplest terms, contextualization means wrestling with the

challenge of living as a Christian and sharing the Gospel in different
situations. Suppose you want to share the Gospel with your neighbor. You
might give him Campus Crusade's "Four Spiritual Laws." You might decide
instead to give him Calvinism's "Five Spiritual Laws." Or you might decide
that he isn't even ready for one yet! Where do you begin?

Or suppose you want to share the Gospel with someone at your office who's
got a major in religion from the University of Pennsylvania. He knows a

lot about the history of Christianity--an awful lot, in fact, about the

history of everything. How you share the Gospel with him is going to be
different from how you do it with your neighbor. It will still be the
Gospel, but it's going to sound different. It will be "contextualized."

So contextualization concerns us all. But why is it especially critical
in missions?

Because when we take the Gospel to another country, we convey more than we
realize. Americans often carry with them their prejudices and their
feelings of superiority. It's the feeling that what you've grown up with
is the best way.

Even when you learn to accept and appreciate cultural differences, another
problem remains. When you received the Gospel, you received it in a

particular package. Now, when you go to Jos, Nigeria, or to Buenos Aires,
Argentina, the temptation is strong to ask them to accept the Gospel
wrapped in exactly the same way.

Why contextualization
is so cri tical

today

Are there reasons why contextualization is more critical in 1978 than it
was 25 years ago?

Yes People are much more sensitive to oppression of any kind today

—

physical, economic, political, etc. This is particularly true in Latin
America, even among evangelicals. They are very sensitive, for instance,
to the over-powering presence of the North American economic consumer
culture. When you have a rising call for the people of the world to assert
their own identity, then you have real pressure on you to be sensitive
about the way you present the Gospel.

Does this have anything to do with the growing maturity of the national
churches in the Third World—or does that question itself betray a kind
of superior attitude?



Church "transplants"
won 1

1 do

Key U.S. cul tural

traits: demand for

success and . . .

overemphasis on

the individual

Yes, I would say it does. The so-called national church in the Third
World is no more and no less mature than our "national" church is. But
there is another facet here. Even though the national church has been
around in some countries for many years, it sometimes isn't really a
national church but just a transplanted North American church. Take away
the language difference, and the national church sounds and looks and
behaves just like churches in Newark, New Jersey, or Chattanooga,
Tennessee. The problem is that that kind of national church won't reach
the people of its own country. It isn't sufficiently "contextualized."

Are you asking for a radical change of behavior or just a growing
sensitivity—a kind of positive evolution in our behavior?

That's a loaded question. If I use the word "radical," that will turn off
a lot of readers. On the other hand, if I talk about "growing sensitivity,"
that's sort of a mushy word. What it can mean is that I become satisfied
simply with my "growing sensitivity"--as though that was all that is
needed. Seeing the need for change is only the first of a number of
radical steps.

Some examples?

Efcefore I give examples, let me say something about culture. Every
culture has its own set of rules. Every culture teaches such rules from
the word go. From the very start, Americans learn to eat with a knife and
fork and spoon. If you throw away your spoon, mama slaps the spoon back
in your hand and says, "No! Eat with a spoon!" Meanwhile, mama in Tokyo
slaps the chopsticks in her little daughter's hand and says, "No, no, eat
with these."

But in addition to more obvious habits, cultural conditioning includes
certain attitudes and themes, things that color the way you look at the

world around you. One value that is typical of America is the idea of
success. And missionaries carry this with them—maybe unwittingly—when
they go to a foreign country. And, of course, it is carried by pastors,
and all of us, into our work and ministry for Christ here in our own
country. We get very concerned if another church around the corner is

growing when ours isn't. Those who are driven by success can have a rough
time on the mission field. Suppose you're in a Muslim country and you have
very few converts. You end up frustrating yourself and misunderstanding
the nature of the church.

Another example?

Another strong cultural drive in the U.S. is our orientation to the

individual. We've been stamped with the American frontier image of the

self-sufficient pioneer. We missionaries are the John Waynes of the

theological world. What happens, then, is that we look at a chapter like

John 3 and we say, "Well, in order to be born again, there's a need for an

individual decision." We neglect the fact that John moves back and forth
from the singular to the plural throughout the chapter, which sounds like

he has something in mind much bigger than just the individual.

In the U.S., when a person wants to get married, he doesn't ask his
father's and mother's permission. It's usually his decision. But in most
Third World countries, decisions are not made that way. They are made by

groups; you could call them "multi-personal" decisions.

Now, when a missionary goes to another culture and starts calling for

individual decisions for Christ, he assumes he has a biblical ideal in



mind. Yet he finds that he isn't getting any response. Finally, the day

comes when one individual responds. The missionary writes a glowing

prayer letter home saying, "Praise the Lord—someone came to know Christ."

What the missionary doesn't realize is that that person's coming to Christ
may very well be an obstacle to the future growth of the church in that

area. Why? Because the likelihood is that that fellow is a maverick in

his culture. He's always on the outside, spinning off by himself instead
of working with the group. So immediately the rest of the community
thinks, "If this fringe fellow is going to come to Christ, then the rest
of us won't." So this first convert has closed a door—at least humanly
speaking— all because of our own cultural novelty, our emphasis on the
individual

.

What Third World
can teach us about
place of prayer,
Bible interpretation

You feel we haven't listened carefully enough to Third World churches.
Are there any examples of Third World church thinking which significantly
affects a basic theme of our confessional position?

Tie Third World emphasis on prayer is much greater than in our North
American churches. Part of that is culturally determined. Because of a

high illiteracy rate, prayer in many countries immediately becomes a key
that all can use whether or not they can read. They have open-door access
to the Father. Also, because of the powerful belief in evil spirits in
many cultures, the tremendous fact of being able to go directly to God as

a loving, all-powerful father is revolutionary. The result is that many
churches adopt the same creeds and confessions that we do, but there's a

much richer place for prayer—and that's more biblical than the practice
of many of us in our churches.

You can't just
"spi r i tual i ze"
the poor

Is our approach to Scripture affected?

Mine was. Take the Bible's concern for the poor, for instance. Ordinarily,
I think, when we read the Sermon on the Mount, we get the impression that
Jesus is talking about those who are humble in heart. To be sure, that's
part of it. But we don't think beyond that because, in the U.S., we are
underexposed to what poverty really is. Overseas I saw what poverty is

and what is does. Sometimes it means selling your children. I found girls
in prostitution who were sold by their parents because of drought in the
country. I saw beggar kids living together in barns. I started seeing
all the oppression that the poor go through.

Wit, that came a new perspective on what the Bible says about the poor.
You begin to realize that you have to do more than just spiritualize and
allegorize. I remember leading a Bible class in a beggar home—about 200
kids—and I picked a passage having to do with orphans and the poor. These
kids, who were Christians, started talking about what it meant to be poor
and what it meant to be orphans. They weren't allegorizing anything.
They were taking the Bible at its literal, absolute face value.

I sat there, and all of a sudden I said, "They're right. I've been wrong
all these years." Then I started going back to the Old Testament and the
New Testament again. All the social legislation that God built in was
more than just allegory; God was really interested in people who don't
have any money. That helped me understand the Scripture better.

* * *

Lausanne statement on [At this point, the interview explored church-mission relationships--a
"con textua 1 i za t i on" topic we will save for another time.] A useful summary of the need for

contextualization in mission is found in the following paragraph from the
"Willowbank Report," the statement formulated by John Stott and 32 other
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mission-related specialists (including Conn) who met in January this year
for the Lausanne- sponsored Consultation on Gospel and Culture:

"Sensitive cross-cultural witnesses will not arrive at their sphere of
service with a pre-packaged Gospel. They must have a clear grasp of the
'given' truth of the Gospel. But they will fail to communicate
successfully if they try to impose this on people without reference to

their own cultural situation and that of the people to whom they go. It
is only by active, loving engagement with the local people, thinking in
their thought patterns , understanding their worldview , listening to their
questions , and feeling their burdens, that the whole believing community
(of which the missionary is a part) will be able to respond to their need
By common prayer, thought and heart-searching , in dependence on the Holy
Spirit, expatriate and local believers may learn together how to present
Christ and contextualize the Gospel with an equal degree of faithfulness
and relevance."
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Chinese Church
Research Center

SCAN analyzes
Charles Taber's
mission concerns

Bonus for new
Gospel i n Context
subscr i bers

Introduce someone
to Partnership

In a previous mailing our U.S. readers were introduced to the CCRC, which
is directed by Jonathan Chao and associated with the Chinese Graduate
School of Theology, Hong Kong. The enclosed interview gives you a taste

of what the Center offers its friends and supporters. Regular mailings of
such material begin early next year. Let us know if you are interested.
(Overseas readers of Partnership will be sent a CCRC brochure and
interview on request.)

A recent issue of SCAN includes an analysis of the mission theory and

concerns of Charles Taber, former editor of Practical Anthropology and
editor of the new journal on missiology, Gospel in Context . Single issues
of SCAN are $1.50 (postage included). Subscriptions are $9 for one year
(six issues) , $16 for two years (SCAN is sent air mail to overseas
subscribers, at no extra cost) . Another special issue of SCAN deals with
"Christian Mission and the Utopian Dream, " examining what the church in

various areas of the world has been saying over the past two years about
capitalism, Marxism and socialism. Multiple copies of both issues of SCAN

are available at $1 each for 5 or more copies.

1979 subscriptions to Gospel in Context are now being offered, with the

current July and October issues included as a bonus. The July issue deals

with "Conversion and Culture," featuring two papers on this subject

presented at the recent Gospel and Culture consultation by Donald R.

Jacobs and Orlando E. Costas. The respondents to Jacobs and Costas are

Miriam Adeney, John T. Boberg, Michael Cassidy, Marguerite Kraft,

Gottfried Oosterwal, John F. Robinson, F. Kefa Sempangi, Arne Sovik and

John Stam. The October issue (in press) deals with how the western

captivity to the scientific worldview affects Christian mission.

Subscriptions in western countries are $11 (2 years, $17) ; all other

countries $9 (2 years, $14). Send your order to the U.S. office of

Partnership in Mission (address above)

.

We will be happy to mail a sample of Partnership newsletter to your

friends and colleagues interested in church and mission renewal. Just

send us their names and addresses.



Ctv()frf1 *>*(/

Dr.

Eon 1 1a d t Y o m ) 0u a r3hi"

Dissertation Proposa

1

(New Tostament)

April 2, 1932.

Paul and the Cu 1 turn of th- Gcrt i'
1

-
; :

The Corinthian Corpus and 3 ame Plctd- d 0 1 0 gj _
al In-ov -j

.

^ lenity

.Sfer •

:
I

'

The Problem:

Thf problem th"' t this d r. j on 1 o .1 • i

x 8. WdP.Dtfr'tS

multifaceted one. It has been said,

is mostly indebted to Jewish sources and hardly to Gent, 'le sourc-s.

St. Paul, it is maintained, used ideas and c
- !

; 1 trace-

nll 5 to the lid To 3 tarn - '

• 0
' Jewish :

rom I from the mystery religioi s; 1 lid tal . .
-

istic sources. In short, "S't. Paul does not seem to hav beer: the

sort of man we should expect to borrow from pagan sources." (D.Y.H.

Vhiteley, The Theology of St. Pr. Phil •• '1
' iphin .

!.pf ' • )

On tho other hand, in an earlier 1
- ic was - often charged

with having "hellen.ised" Christianity. is coni on'

Paul relied heavily on ideas from the mystery rligions, Gno._ tic ' .. m

and Hellenism in general.

The charge against Paul of having "hoi Ionised" :\i 1st:' ; n :

y

is not common anymore. This :

s becaus th - = c ms i

studies a drifting toward a conse jit ng

in favour of Paul's " Jewishness" . The quest! on of how m . Pa _f
.

'

s

theology owes to Hellenism and the culture ef the Gentiles
,
gene rally

is an issue that is far from settled, except by default, and one fiat

must therefore to re-opened. This dissertation plans to s-.~n>on _

subject because the emerging consensus in favour of Paul's "Jc.n.h-

ness" , so long as it remains unchallenged, ? s prone to m' s construing,

and so to foiling to recognise and aopr- o.u r ^

theology, and so to lead to a wrong pie f- .

* v»
,

' V-

' 1



the gospel.

Tho failure 1 c o

g

n 5 lap

theologising (v/hich leads t a >i . f hii lerstandi

of the gospel) is in fact a fail ir iistinguish botw whal

constants and what are variable

incidental , whal are central
'

' ip]
:

logy. In other words, it is a failure 1

various cultural elei nts, b< t) J /is] r He! istic. ' il-

ure to make these nee :ss y disti '

: ;

:

which there is the d angei f reg :

I
f Jewishn ; a

nt in his understanding of the pel, that is, 1

sensus does not rest on achieving an understanding of the way in hich

Paul's theology transcends cultural commitments • on "both sides.

The failure , in reality the i bility 'term!

method of theologising and so 1

' :

iisl !

variables in his theology is in fact due to the of

doing so. Previous studies of Paul’s relationship to the Gentile

world have proceeded along thematic

of the Pauline Corpus. ‘ leans that particular ltd i~

cular times are lot dealt with and this ! iri pe~

cific contexts of Paul's letters are led.

contexts, however, is to invalidate any attempt at d 'term*.nine Paul's

method of the logising i n a particular epistli . wi t , ?

close th< do * to the process of di
’

'
'

:

: the onsi its from th a

variables in Paul's theology, at least, in a given epistle and context.

From the foregoing consid rations, tl ultifaceted problem

can be said to have tho following dimensions:

1 ) An challenged coi is in f- ul '

s

"

J

this results from



-

2 ) the failure ,
ind 1

method >f tbeolog-5 ing and

; n ' 1
I

mints, ns

•n well as, the failure to dis tingui

variation in Paul 5 n< the )1 th it thi

m the

this

arises from

3 ) the lack of a method for malnrg lh> r qr. :

,oe ! •

’

-

1 'S

and thus for determining Paul's method .is wol I. .

Clearly, the second dimension of the pr&blem, as ou tl oed

above, is the most important. To solv this dir '

i

blem is to take care >

r
' th firsi lim io and

the second dimension r the pr blem i

dimension.

Then is :

It will bo shown that far fron :

th i an as being unchristian, 3t. Paul’s ; :

:

indicate his readiness t use ma ly things, \ ther

or practice ( e
.
g. ICor.2:6f - reference to the mature and to secret

arid hidden wisdom; ICor.l5:29f - reference to the baptism on lalf

of the dead) that can be said to br long to Corinthian cv Itur , that

is to that very culture that in some ways has created the .

: is

his gospel, In order to carry across hi ;

:

"t-0 ~K h.0

Corinthians . Furthermore , it will be shown that Paul made .

toward this process of ’ Corinthianization ’ and this ffort w':l be

portrayed by laying bare Paul’s method for carrying •
• to

. process

,

a method in which he was ready to condemn, advocate od jven v,oserv-

•

value judgement.

It will also be shown that Paul’s method of ' Corinth! aoiza-

tion* is an indicatioi that h lisapproved

v/ays in which the Corinth! ‘

.

'
'

'

’



1

1

r 1
'

: i thiani ' - ’
. i

isolate his method is t
:

'

in his theology, and it will thus b< eome c3 Paul’s method

that many of the things that he uves to his "Jewishness” or to

Hellenism are varial Los and not const ts. Hi l..i .

-

where ; they tran;
1

i
"• /

: >"
;

1 '

. (S.g.

ICor.l, the word of th s is ffensive to

in ICor.7» in the field of ethics, Paul moves beyond both asceticism

and libertinism). It. must be noted that no sharp isolation of

from Hellenism is intended he r< . the fact that hii :onsi Li ;

where gives Paul fr< ;
1

>n t h r "J wish" and "I
:

cultural elements and because of this, an adequate understanding of

Paul does not depend on perpetuating a false picture of the isola-

tion of Judaism from Hellenism. This approach >i
!

adequate to the hisl i -
: '

: ]

[lethod and Procedure :

This study will proceed in the following manner: f : rsi, an

effort will be made to identify parts of the Corinthian Corpus that

can be described, culturally, as Corinthian in nature. The backdrop

for this will be provided by the picture of Corinth and its cultural

setting as is determinable from any works, historical or religious,

of the period of the mid first century A.D. and earlier; Corinth was

refounded by Julius Caesar in 46 E.C. The parts so determined as

Corinthian in nature will be placed in their •
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the starting point of this study is issues that arise from the Corin-

thian Corpus itself. The Pauline use of these Corinthian cultural
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The following are the projected chapter divisions

:

Chapter 1 - Introduction: The Problem.

Chapter 2 - Corinthian Cultural Elements .io the

Corinthian Corpus.

Chapter 3 ~ A Corinthian to Corinthians.

Chapter A - A Method and its implications.
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"Go”
,

said. Jesus
,
"and make aiscipies of all the

nations
,
baptize them... and teach them to obey

everything I have commanded you." With this last

command before his ascension Jesus launched the age of

"contextualization"
,
the procilamation and demonstration

of the gospel in the context of another culture.

Since that time the church has had the difficult

and fruitful challenge of translating Gou's total

message in Christ into the cultural languages of other-

races ana political entities.

In order to understand the problems, importance,

and potentialities of setting the gospel in the

cultural terms of another ethnic group, it is helpful

to have some understanding of communication theory.

The gospel is a message and in order to be affective

it must be communicated in an understandable manner.

Examining how communication takes place, is to be

the first task of this paper. This will be followed

by a discussion of contextualization, its limits ana

value. Three case studies involving different approaches

to contextualization will comprise the final section

of this paper.



2

Principles of Communication

Many people are under the mistaken impression that

communication has taken place if what they feel they want to

say has been expressed in a way that to them is satisfactory.

The result of this error is often a gross misunderstanding

between people, not only in the realm of every day conversation

but also in the preaching of the gospel. As communicators

it is important for us to realize that "meaning" cannot be

transferred. We do not communicate meaning but information.

g/

The reciepient of our message must construct meaning out of

the information that v/e have given to him. If the pieces

of information that the communicator shares with another

person do not evoke in the recipient's mind the same concepts

that they held in the sources mind then a different meaning

has been conveyed than was intended.

Kenneth Boulding in his book, The Image , discusses the

fact that each person has in his or her mind a mental

map-of-life, and, "image" of what reality and unreality is.

A person internally organizes the information received in

the lifetime, creating an image. The image, whether accurate

or distorted, is the sum total of information, background,

experiences, and the person's interpretation of those factors.

These factors come together to form one's concept of the

world around oneself. It represents a person's total

outlook and includes every area of life. The image encom-

passes mundane information concerning where one lives, what



clothes one likes to wear, how to get to work. It also en-

compasses weightier matters such as sell-image, life goals,

feelings about people, and. one's philosophy about the

ultimate questions of life's meanings. It is on the basis

of the image that one behaves and. makes decisions.

Information we have received, past successes and failures,

and every other element that makes up our image, predisposes

us to act in certain ways in certain situations. It

also acts as a grid that affects how new information is

dealt with. All incoming information and all new experiences

are evaluated and interpreted primarily through the

existing mental framework. This fact has tremendous

implications for communicating. Communication is not

only what is sard but is also what is heard .

We have said that what a person communicates is not

"meaning" but information. But since it is meaning that

the communicator desires to impart, how is meaning

constructed in the mind of the hearer? After the

communicator^ ( source) delivers a message, the recipient

scans his "image" for a model (which is formed, by past

experiences, environment, etc.) that most accurately

matches, in his or her thinking, the information that

was received. On the basis of this model, a thought,

or an idea, is built. The response this person gives to

the source will come from this idea. The appropriateness

of the model that a person relates to -a given message

will determine what value he places on what is said. It
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can be seen that it is essential that information have

the same or similar value in the mind ox the recipient

as it does in the mind of the wource. Otherwise the

recipient will not "hear" what the communicator intendeu

him to hear and miscommunication will take place. In

the case of sharing the gosple
,
this t^pe of misunder-

standing can be very damaging.

Information (and the symbols that convey information,

i.e., words
,
gestures, audio, visuals, etc.) must have

meaning that is mutually undei'stood between the source

and the recipient of information. Without this understanding,

communication cannot take place, or only with great

difficulty. It is interesting to note that the word

communication comes from the Latin word, "communis"

-common. There must be a "commonness" established with

someone to be able to have communication (Hesselgrave
, p.b'O-

That commonness is to be found in mutually shared experience,

common giound, and the resulting shared values that ai^e

placed on the words and models that represent those

experiences . The principle of communication is involvement.

True or whole communication demands active participation

in the life of the person with whom one wishes to be

understood by. This is the basis for the ongoing

development of understanding between people. It should

be understood that there will never be total equalization

of values and models in two peoples minds. If that were

a possibility I suppose there would no longer be a reason



to communicate because neither person could add anything

to the other. But since people do change and grow it is

important that they work together at being involved

with one another in order that a basic, mutually shared

ground of experience may be maintained.

The process of communicating takes place through

eleven signal systems. There is no communication between

people except through these systems of symbols (Smith,

class handouts, p. 1). The eleven systems are these

(in, order of conscious use): verbal, written, pictorial,

audio, kinesics, artifactual, optical, tactile, tempral,

spatial, and olfactory. Of course any of these systems

can be useci quite consciously, but as a general rule,

for example, the verbal system is used with more conscious

deliberation than is the audio (inflection, volume, etc.)

system that accompanies it. IV e will not explain in detail

all the systems but will give some px’inciples that apply

to them all and an example as to why they are all important,

first of all, the eleven signal systems are co-existing,

they are not used in isolation normally. They are
r
>-

equivelent to language. They help people understand one

another, they are capable of being used deliberately, they

are commonly used in a group, they are primary systems not

capable of being broken down into other systems, and

finally, tdiey have a "vocabulary" and a "syntax" that is

commonly understood. The importance of all the systems can

be appreciated when one realizes how much is communicated

i



6

through, for example, the artifactual system. This system

has to do with the use of objects including clothing, cars,

furnishings, personal things. In any culture an

impression of another person is formed simply by looking

at the kind of clothes he or she wears. The judgement

may be totally unfair for better or worse, but the fact

is that initial impressions are influenced greatly

by what the other person is wearing. This will of course

have implications for cross cultural situations (as will

all that is discussed in this section). It is also

important to keep in mind that systems are rarely used

in isolation. Normally two or more . systems are used
\

at a time. ! It is also possible for the systmps to

contradict one another. This is very important to

remember in communicating a message because when there

is a conflict, the less consciously used system will be

believed rather than the more consciously used one. This

has been a source of confusion in the past on both the

part of the source of the message and the one receiving

the message. V/hen there is a percieved conflict (real

or imagined) the recipient is liable to feel that the

message is insincere. V/hen a person tells another

that he is glad that he is his friend, but his voice

inflection communicates disinterest, the person being

addressed will tend to doubt what the other has said.

Unintentional contradictions take place when the "information"

being communicated does not have the same meaning for

the parties involved. Quite often a missionary from the
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West will endure sacrifice in order to be of service

in a geographically difficult and technologically

undeveloped place in the world. To him the pain of

separation from friends ana family, home and cultural

familiarity is very real. Yet when he teaches his target

audience that there is a cost to be paid in following

Christ, he is surprised that he is not taken seriously.

The reason for this is that even though his new standard

of living rs far bel ow what is was in the West, it is

>r?

still buch higher than that of his new converts. The

fact that he is able to get the "essentials" of life

(sugar, coffee, transportation, clothing, etc.

—

and all

that he needs) tells his target audience that he himself

has not made a very great sacrifice (in their eyes).

i
'

This brings us back to the point that there must be a

common ground of experience so that the worth of a

given action or communication symbol can be measured. In

the case above^ the recent converts were not able to

measure the sacrifice involved by the missionary because

the standards of measure were different. Awareness of -^e_

value of all of the eleven systems, from the most to

the least obvious set, will have tremendous implications

for full context ualization of the gospel.

"When two or more media systems support one

another, we believe the message to be sincere. When

the media systems contradict each other, we believe

the person to be insincere . . . We tend to believe the

less consciouly used system." (Smith, class handout, p.14).



As we said above, the construction of meaning

takes place in the mind of the hearer. It is an internal

and individualistic event. However, in any given

culture there will be enough mutually held values

for particular signals and information that people can

be generally and consistantly understood. In spite of

these commonly held pools of information, in even the

most ideal situation between source and respondant in

the same culture, it is estimated by some that only

eighty per-cent of the eommunciation that takes place

is effective. How much more precarious must communications

be in cross-cultural situations? (Hesselgrave
, p. 61).

Signals often go unnoticed if they have no significance

to the intended receiver. In cross-cultural settings,

the amount of information that is not grasped for its

meaning must be significant. It would well behoove

anyone aspiring to deliver the gospel in a culture

other than his own to learn the uses of all eleven signal

systems of the group to which he is going.

A sometimes overlooked, but relatively obvious need

in communication is a mastery of the content of the

message to be delivered. Before one. can effectively

transmit a message to another person, either in - a

similar or a totally different culture, that person

needs to first internalize and be putting into practice

what he or she desires to share so that the message

can be placed in the mental framework of the other person



without distorting the message. Mastery of content also

includes the media, which the message will be communicated

through, for the message is shaped both by the content

and the use of the system involved in delivering the

content. Distortions or irrelevent explanations of the

message take place when an individual has not mastered

the media ana the content of his message.

The process and principles of communication are

important. Before effective context ualization can take

place, the purpose of contextualization must be clearly

understood. It is to put the full meaning of the

gospel in symbols and actions that are accurately under-

stood by the recipient in the terms of his or her own

world vieW. Other principles of communication will be

discussed in the following section on contextualization.
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Context ualizat -L on

Culture has been defined as "the integrated system

of learned patterns of behavior, ideas and products,

characteristic of a society" (Hiebert.
, p. 2p) . A

culture is the creation of a group of people. This culture

expresses the basic assumptions and values about the

world that the group of people holds. Behavior patterns

are expressions, which are to a very real extent, an

expression of what those assumptions about the 'world are.

Behaviour that is linked most closely with the central

ideas of the group are most difficult ot change while

traits associated with that are the periphery of their

values and beliefs are much rnoare easily influenced

by change

.

Different cultures manifest not only different

customs and values, but also entirely different ways

of looking at the world. Someone once pointed out

that people do not simply live in the same world with

labels attached, but that they actually live in different

worlds (Hiebert, p. 55) • This difference in world views

affects every aspect of the world we live in. Use of

time, space, concepts of hierarchy of life (animals,

people, spirits, God or gods), and every other conceivable

area of life. A good example of the differences involved

would be to compare the Indian concei^t of time with that

of the American concept of time. The American concept

is that time is linear. It extends in uniform fashion
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along a scale that goes into the future and past without

repeating itself. A person must make the most of this

life for everyone has only one life to live. A sense

of finality pervades the thoughts of the American as

he or she goes about the business of living, knowing that

there is no chance for a practice run in life. The Indian

on the other hand thinks of time as being cyclical.

Time continually reruns both people and events in an

undending series of experiences, ages, and good and bad

fortune. Every one is "born-again" thousands of times

in an equal number of different situations and conditions.

The differences that exist between cultures,

help account for the experience of "culture shock"

that many have reported during or after a trip to

another country. Culture shock is not so much a result

of new sights and smells'ahd people, it. is primarily a

result of not knowing how to function in the new setting

(Hiebert, The Gospel and Islam, p. 61). Ola gestures,

artifacts, and spacial relations take on new meanings

that have to be learned all over again. During the

process of learning the new meanings and symbols one

feels as though he or she were cut off from reality

and living in a slightly topsy-turvey world. The person

is neither able to make himself understood without

difficulty nor able to understand the communications

of those from the other culture. It is the fact of

these two obstacles, the difficulty of communication
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in general (see section one) and the reality of greatly

varying world views, that make the practice of contextualization

so important.

A good explanation of contextualization is

offered by Charles Taber:

Contextualization. . . is the effort to under-
stand and take seriously the specific context
of each group and person on its own terms
and in all its dimensions — cultural,
religious, social political, economic — and
to discern what the gospel says to the
people in that context. This requires a
profound empirical analysis of the context
in place of flip or a priori judgements...
Contextualization tries to discover in
Scriptures what God is saying to these people.
In other words, contextualization takes very
seriously the example of Jesus in the sensitive
and careful way he offered each person a
gospel tailored to his or her own context
(Tabor, The Gospel and Islam , p. 146)

.

So contextualization is the transferance of the

meaning of the gospel into cultural symbols and actions

that are not origional either to the culture of the

Bible or to the one who is attempting to communicate

the gospel in the contemporary situation. It is not,

nor has it ever been enough to simply learn the language

of a people., and to then procede to "preach the gospel"

in the newly acquired dialect. This has resulted in

the kinds of errors of communication that one would

expect to read about only in satires and in caricatures

of missions. Since one of the principles of communication

is involvement, it is imperative that in order for the

gospel to be understood by the target audience, the
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missionary immerse himself in the culture of the people

he is working with. Only as the world view of the

recipients of the gospel is learned and the meanings

they ascribe to, the various phenomena around them

in their world are comprehended can the communicator

of the gospel begin to make the message of Jesus Christ

intelligible.

The gospel must address the whole culture in

which people live. Every culture stands under the

judgement of God as well as under the mercy of God.

All the different aspects of culture are comprised of

sinful people and therefore no element of culture is

beyond being the need for the scrutinizing gase of the

light of the gospel. CultrUes, comprised as they are
i

of people, suffer from the same malidy as people -

total depravity. To put it in a little milder form,

no aspect of culture is without the influence and

taint of sin. Again as with people, the worst of

cultures have redeemable characteristics and the best

have areas in need of transformation. It is the

responsibility of the missionary to discover what

aspects of the culture he is dealing with fall under

the judgement of God and therefore must be abandoned

or transformed (materialism and immorality in the

United States; atheism ’and aggression in the United

Soviet Socailist Republic). Likewise, he or she must

be discerning enough to know what elements of the society



are basically sound, (some black African family structures

the ideal of freedom for all in the U . 8. A. ). The

missionary must not be afraid to let the people he

ministers to adapt their own forms of worship, prayer,

houses of worship, and even various cultural activities

that might seem illigitimate in our own culture but

because the activity conveys a different value in the

other culture, it therefore also has different spiritual

implications. Nor should the missionary be afraid to

employ methods of approach that would seem inappropriate

at home
,
but are essential in the target culture. The

principle here seems to be '

Christianness lies primarily in the functions
served and the meanings conveyed by the
cultural forms employed, rather than in the
forms themselves... God seeks to use ana to
cooperate v/ith human beings in the continued
use of relative cultural forms to express
absolute supracultural meanings. The forms
are mot important for their own sake, but
for the sake of that which they convey.
(C. H. Kraft, p.66)

In other words, meaning is more important than the

form.

At this point, some woi‘ds of caution should be

merit ionea. I have already said that the missionary

must be sensitive to try to discern what aspects of

culture are not simply different but actually unchristian

It is true that meaning is more important than form,

and that it is meaning which determines the acceptability

or nonacceptability of a cultural from. However, using
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other than Biblical models and forms has its limits.

Even with apparently neutral forms can one be sure

that all that was intended to be communicated by the

authors of Scripture will be available for reception?

Or do some, even basically good, forms still omit truths

that the Lord of the church intended the church to have?

An example was once heaxxi by this writer of a tribe in

Africa which laughed when they heard. Jesus being

described as a shepherd. The reason for this was that

their shepherds were always the young boys and village

idiots. To hear of Jesus as a grown man being called

a shepherd was to hear him being described as an idiot

who could barely take care of himself let alone anyone

else. The question is, is this a point at which a

dynamic equivalent should be sought? or a point at 'which

reeducation should begin? There are eighteen books in

the Old Testament that use the term "shepherd" many times

in the context of God raising up a Shepherd for his people.

In the New Testament seven books speak of shepherds,

and almost always in the context of Jesus Christ. Could

an equivalent be found that would fully convey the many

implications and meanings that are existant historically

and fundamentally in the parallel between shepherd and

sheep, and the Lord and his people? If possible, it

would be difficult. And if not possible, but pursued,

then the new church would be robbed of the insights and

strength that could have been gained through having their



Lord revealed to them in one ' of his primary roles over

them: that of shepherd and themselves as his dependant,

helpless (apart from him) sheep.

Another consideration is that of the future

generations that will come and react, the Bibles that have

been written for them with dynamic equivalents. These
(

people will also be able to read the Greek and Hebrew

texts, and if not these at least good modern translations.

What problems will be created for them to discover that

the "infallible Word of God" that they have been reading

does not say at all what they were told it said? It

could also provide opportunities for doubt and mockery

of the faith.

The problem of contextualization is not a new

one. The apostles lived in a world that rubbed shoulders

with many ethnic groups. The stories of how this

situation was dealt with can be read in the epistles

(Acts Ip, Galatians 1, 2, etc.). Paul made explicit

statements concerning his attitude towards culture.

In 1 Corinthians c): 19-22 he basically said that he

was willing to adapt himself to any cultural situation

for the sake of the gospel. "For though I am free from

all men I have made myself slave to all that I might

win the more. To the Jews I became as a Jew, that I

might win Jews... I have become all things to all men

that I might by all means save some." The only stipulation

he made in following this policy was that his cultural
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accomodations could not compromise his obedience and

faith in Christ. "Paul saw the great gospel message as

applicable to all men throughout the world. He longed to

see Christianity take root in the soil of every culture.

It was not to be just a foreign import. To attain this

goal, Paul became all things to all men." (Parshall, p . 37 )-

We will now look briefly at three case studies that

exemplify different degrees of accomodation to the culture

of the target group.
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Case Studies

The first case study took place in the jungles

of Bolivia among the Ayore" Indians . After the initial

frustration in trying to establish contact with the

Ayores, missionary Bill Pencille was able to locate

and remain with the Indians for a time. Bill had several

goals in mind in trying to serve the Indians. One, he

wanted to lead them to Christ through the preached

word. Two, he wanted to see them settle down (they were

nomadic tribesmen) and receive the benefits of modern

civilization. Finally, he hoped to see them become

self sufficient as a people and as a church (once they

became Christians). The methodsBill used were questionable.

After building a home for himself and his ’wife on the

fringes of Ayore territory, he began the task of

trying to get them to come and settle down on his

property so that he might preach to them, teach them,

and get them to settle down. Unfortunately, much of

his time was spent trying to persuade them to stay or

going out after them in the brush to bring them back.

He preached through a young Ayore boy who had learned

the English language, while trying to learn their

language. There were sad occasions in which 'western

diseases ravaged their numbers. Though some of the

Indians did become Christians most resisted the attempt

to "tame" them. Bill never tried to adapt himself to

their customs or thoughts. The result was that a bond
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never formed between himself and the people he was

trying to serve- They never trusted him anu he in his

turn, neither trusted them nor understood why they were

so slow to respond to his efforts and the "truth" he was

preaching to them. At times force was used to either

bring the Ayores back to the station nouse or to keep

them there once they were on the property. This did

not help relations, needless to say. After years of

dealing with them in this situation Bill retired and

returned to the United States. The Ayores went in

several directions. Some went back to wandering in

the jungle and tried to pick up where they had left

off. A good number of them tried to live in the modern

towns that were around the area. This for the most part

was a negative thing. Many of these became beggers or

poverty stricken individuals who hung around railroad

stations looking for handouts. Some die. do fairly well

though. A handful had become Christians, one even becoming

the backbone of a small church.

In evaluating this particular effort, it would

have to be said that Bill did not have a grasp of how

communication takes place or of how world- views are

formed and changed. ,J-hough he apparently did love them,

he never learned to appreciate their culture, or to

help them maintain their personal integrity and seif

respect while going through the throes of change.

His failure to come down to their level culturally or



in communication was a major set back to his efforts

to show them the lo,e of God and the truth of the

Scriptures. The fact that there was so little to show

for his labors is an indication that by not approaching

them on their cultural terms, neither the message nor

the affection and efforts of Bill took root in their

own lives. As soon as the artificial support structures

'were removed (when Bill left) the Ayores simply walked

off to make out the best they could, leaving that

"phasd 1 of their lives behind.

The second case took place in the jungles of

f • kv '

Columbia. The methods of this missionary were fairly
r

unorthodox by any one 1 s standards and are at the

opposite end of the spectrum from Bill Pencille's.

Bruce Olson first made contact with a tribe of Indians

when he was only nineteen years old. He had le^t home

on his own, totally independent of any one's help,

financial or otherwise. After striking out into the

jungle alone, he was taken captive by the group of

Indians I mentioned above. After some initial difficulties

he gained their confidence and was allowed to live

with them for a year. At the end of the year he

asked them to take him to the group he was most interested

in reaching: the Moltilones. He ended up being taken

captive by them, shot through the leg with an arrow.

After almost dying as a result of his wound and the

elements, he was rescued. Within three weeks he was



back in the jungle trying to reestablish his contact with

the Moltilones. This time they let him live with them

as a friend, thinking that his God must have brought him

back since he was able to live. Bruce totally adopted

the Moltilone way of life. Eating, sleeping, working,

ana social habits were those of the Indians. He

learned their language fluently over a period of

years ana was able to introduce simple medicines to

the tribe through the medicine man. He had been with

them almost five years when an occassion presented

itself in which he not only learned the tribal beliefs

concerning the spiritual realm and god, but was also

able to mane his first presentation of the "gospel"

using a dynamic equivelent that he discovered in

the tribe. The gospel was later received by a young

man whom he had grown close to and who expressed his

faith during the evening tribal ritual of exchanging

gifts ana songs. As a result of this person's faith

and witness, almost the whole tribe turned to Christ.

Bruce continued to work with the Indians after

they were converted. He helped educate many of them

and helped introduce in a gradual way agricultural and

technological improvements that greatly aided the

Moltilones. The tribe literally became a model of

what Christ could do in a group like the Moltilones

who had a reputation for being murderers.

It is hard to argue with success. Olson's stbry



has apparently been well documented and the results

of his work lasting. Certainly he took exceptional

risks and endured unusual hardship for the sake of the

vision he had for working among the Indians of Columbia.

My positive comments are these. first, Olson is a

good example of wholehearted contextualization. hot

only did he adapt his message to the cultural situation,

but he also adapted himself to that situation. An

incarnational mode. He had the wisdom to be able to

introduce certain benefits of the modern age through

established channels in the tribe and did this without

disrupting the Moltilone culture. Olson appreciated the

need to aillow the Moltilones freedom of expression for

their faith. Their music and worship, ana every other

aspect of their faith was carried out in a tribal way.

My negative comments are these. Bruce took

upon himself risks that others also have taken ana were

killed as a result. His particular method is not

really a model that can be freely recommended to other

youths (or older Christians) to copy. Nor is detachment

from one's home church and refusal to listen to pastors

and family the example Scripture gives to follow.

Discussing the theological implications would be too

lengthy a project to undertake in this paper, but suffice

it to say that my main criticisms center around the

methodology used in launching out in the first place.

On the other hand, if he had not gone the fruit that he

bore in Columbia may never have come into existence.
/



My final example involves another tribal group, this

time located, in Irian Jaya. The Sawi people were cannibals

and. headhunters. Don Richardson was commissioned and sent
( ’ v Ci -jJi i \

out by the Regions Beyond Missionary Union. He was trained
Ar •

in a Bible college that specialized in px*eparing candidates

for the mission field. After he recieved his training in

college he served as a pastor and youth worxer for three

years. While he was working as a pastor his future bride

was ‘Working as a nurse, being trained and recieving ex-

perience in that field. After they were married they were

flown to Irian Jaya to recieve their> first assignment. After

deciding where to minister they took supplies of food, tools

to build with, equipment and artifacts to trade with the

tribal people in exchange for their help. They also recievea

regular replenishments of supplies thr“ough an aviation fel-

lowship. Upon arriving at the site of their new residence

and after greeting the Sawi, they built their home. Their

ministry was basically a combination of the two ministries

already examined. They brought with them the advantages of

the modern world that would make survival a more certain

affair. At the same time, however, they knew the impor-

tance of contextualization and were prepared to spend the

necessary time involved in learning the culture as well as

the language. They involved themselves in the daily routine

of the Sawi and did not try to impose upon them cultural

changes that they were neither ready for nor necessarily



in need. of. Over a period, of several years the Richardsons

were able to discover the keys to the Sawi culture that

enabled them to effectively share the gospel with them. It

wasn't long before the majority of the people became Chris-

tians, coming to Christ in their own cultural terms. As

Richardson said," From now on, any Sawi who rejected Christ

would see himself not as denying an alien concept, but rather

as rejecting the Fulfiller of the best in his own culture!"

(Richardson, p.R^A).

Don Richardson's efforts were undergiraed with personal

training and preparation, the support of his church and his

missionary organization, and. enough material supplies to help

both himself and the target group live healthier lives in

the jungle. The biggest difference between Don's 'work and

that of Pencille's was that Pencille tried to control his

people and force them to learn his ways while never valuing

theirs or understanding the importance of context for the

message of Christ. Don lived with his in mutual coexistance

and tried to learn their ways in order to communicate with

them on their terms. He also had an advantage over Bruce

Olson in that he had the spiritual and relational back-

ing of those people who were^ in God's planning > significant

individuals in his life. Ana the results of his ministry

were equally impressive. It is a model that can be reco-

mended an! encouraged even though it no doubt is not a per-

fect example either.
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fruits reflect the methods used, it can be seen that con-

textualization is not a concept that will lose its validity

and urgency with the passing of years and the discovery of

^ o u

into the context of the culture being approached is cerainly

a necessary element in the faithful proclamation ana aemon-

stration of God's saving work.
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CONTEXTUALIZATION

Contextualizatlon Is defined as putting words together in a meaning-
ful way. Therefore, the question we need to ask is i Are the words we use
for explaining the Gospel a meaningful combination of words to the masses
outside of Christ? The question needs to be answered in full knowledge
of what the words have come to mean in the 100+ years since the last
entrance of the Gospel into Taiwan.

I. Christianity to the masses on Taiwan is a foreign religion
A. Christianity is under the Foreign Affairs Bureau and is officially

considered a foreign religion.
B. Christianity is recognized by the common people as a foreign religion.
1. Ancestors are not visibly honored.
a. For over 60 years the reauirement for Joining church was a public

burning of ancestral tablets.
b. Christianity has not recognized nor practiced a meaningful and

visible honoring of ancestors in the home, in the funeral and at
the grave.

c. Christianity's most common approach of reaching the young people
and children first without the consent of the parents keeps
Christianity the number one enemy of the ancestors today.

2. Christianity as it effects the Taiwanese, Hakka and Tribal peoples
to this very day is foreign in the use of Roman symbols in the
Bibles and songbooks.

3. Almost every visible expression of the Church is Western - Festivals,
Music, Color, Architecture, etc.

II. Contextualizatlon in the Old Testament. (Brief & Abridged)
A. God used proverbs of that day to make clear His communication.
l.In Ex. 3:8 God told Moses out of the burning bush that He would take

Israel to a "land flowing with milk and honey" - a Semitic proverb
of that day meaning "plenty".

2. In Ex. 11:7 God told Moses that when the angel would pass over Israelite
homes "not a dog shall wag his tongue" - a Semitic proverb of that
day meaning perfect calm and peace.

B. God appropriated practices of that day to make clear His actions.
1. In Gen. 15s 7-21 God confirmed His covenant with Abram by passing be-

tween the halves of sacrificial victims Just like two parties of
that day would confirm a covenant between them.

2. In Gen.l7s9-1^ God appropriated a common tribal mark of that day
(circumcision) as the mark of His covenant with Abram and his
descendants

.

C. Christ was a contextualizatlon of God's Word in Jewish flesh.
1. He had a detailed record of His ancestry. Mt.l, Lk.3
2. His longest recorded sermon (Mt.5,6,7) wrapped the Word in Jewish

illustrations and life of the first century A.D.
3. His discourses and sermons were in Jewish realities (Jn. 4) and life

(Lk.8) and not in theoretical doctrines.
D. The Holy Spirit, Apostles and Early Church contextualized the Gospel.
1. Acts 2:6-8 records that the Holy Spirit caused everyone to hear the

Gospel in his own local dialect.
2. The Hebrew "Messiah", "Jeshuah", etc. were not transliterated, but

the actual Aramaic and Greek words having the identical meaning
were used - Christ Jesus etc.

3. The term "hades" was taken from Greek mythology where Hades was the
god of the lower regions. "The Zondervan Pictorial Bible Dictionary"
page 328

. Slavery was acknowledged ( Eph.6 :5 ) as a practice of that day.4
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Early Christians washed each others feet and kissed each other
when meeting because It was the custom In that area.

III. Can the Chinese Church contextualize the Gospel to the extent that
God wrapned His coramunicat ions in Ancient Semitic flesh, Christ
wranned His communication in first century Jewish flesh, and the
Holy SDirit wrapned and is wraDDine His communication in the par-
ticular flesh of each tribe and peonle and nation where He indwells
the Christian?

With nationalism at a pitch seldom surpassed in history (most
recently seen in the Olympic Games in Canada), with the National
Chinese Government calling for a revival of Chinese Culture, can
the Chinese Church more effectively reach the unsaved and glorify
God in a Chinese way by being a better Chinese than the unsaved
Chinese. I say an unqualified YES!!!

A. Can Chinese Christians SHOW the unsaved that they do honor their
ancestors by having:

1. A prominent chart of their ancestry?
2. Good pictures of recent ancestors on the wall?
3. Flowers in memory of their ancestors?
4. Big funerals with parading and eating by MANY Christians to show

their sorrow and oneness with the bereaved brother or sister in
Christ?

5. The prettiest and best kept graves in the graveyard?
6. Memorial services on the anniversary of the birth and death of the

ancestor?
7. Memorial services each week for the first seven weeks after the death

of an ancestor?
B. Can Chinese Christians have the Gospel in Chinese Rhyme and sung to

Chinese Tunes?
C. Can Chinese Christians have a full God-honoring social life like

tne Jews of the Old Testament (Ex. 23 ) , Jesus (Mt.9)* and the Early
Christians?

1. By eating together often.
2. By observing Chinese Festivals to the Glory of God,
a. Chinese New Year instead of Christmas
b. Grave Sweeping Festival instead of Easter

D. Can Chinese Christians give a cup of tea or pass out tracts with two
hands to show resoect to the nerson they accroach?

E. Can Chinese Christians bow & clasp their hands & call each other by
terms fitting their relation with each other?

F. Can Chinese Churches be beautiful as the Tabernacle or Solomon’s
Temnle with Chinese Red (Joy) and gold and blue and purple ( Ex

.

25 )?

"For though I am free from all men(I don’t have to be like the Chinese),
I have made myself a slave (to all that is Chinese) to all, that I might
win the more." I Cor. 9:19 We are not sent to the Church but sent to the
world of unsaved. The Pastor helps each Christian to fulfill his ministry
of being a testimony to Christ at home,- work and recreation. When the
unsaved Chinese sees the fullness of a Chinese Christian life they will
be drawn irresistably to Christ.

Tust like the Judaizers fought to circumcise the Gentile Christians and
keep them from eating pork, the Preachers and Older Chinese Christians
will fight to keep "Christianity" for what they have known it to be.
(If the King James was good enough for St. Raul, its good enough for me.)
Change in religious forms is almost as traumatic as losing a member of
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the family. Change, therefore, MUST COME SLOWLY AND WITH AS MUCH AGREE-
MENT AS POSSIBLE. The only reason for change is to make the Gospel an
open ontion to the masses outside of Christ. A foreign religion is NOT
an ooen option. Ernest J. Boehr, Box 60, Mlaoll 360

The following is an attempt to "think" the thoughts of an unchurched
Taiwanese upon hearing a non-contextualized message. The thoughts of
the unchurched are in parenthesis.

"Today I would like to speak to you about how much YehSoo (That
religious leader opposed to our ancestors) loves us. (How can anyone
destroying our ancestors love us. We depend on our ancestors for all.)
Let me first read from the Holy Classics (Wonder what that book might
be) 0 In LooJya (Road Add) Hapny News (This teaching is really foreign)
the 15th chapter, verses 1-7, YehSoo tells the story of 100 wool goats.
I will read the verses for you. 'Now all the tax-gatherers (No one
gathers taxes here, we've got to take our money to the office) and the
sinners (They must have been caught by the police.) were coming to
YehSoo to listen to Him. And both the FahLeeSai ( Law, Prof it ,Race ) and
the literary men began to grumble, saying, "This man receives sinners
and eats with them." And YehSoo told them a narable saying, "What man
among you, if he has 100 wool goats and has lost one of them, does not
leave the 99 in open Dasture, and go after the one which is lost, until
he finds it? (That's crazy. The 99 would run away while he'd be looking
for one) And when he comes home, he calls together his friends and his
neighbors, saying to them, 'Rejoice with me, for I have found my sheep
which was lost.' I tell you that in the same way there will be more
Joy in heaven over one sinner who repents, than over 9° righteous
persons who need no repentance." ' "

"The shepherd described here is YehSoo. The lost wool goats describe
us sinners, for we have all come short of God's standard (I haven't been
caught at stealing nor have I killed any animal life. Furthermore, I'm
no goat nor does a shenherd love his goats - he raises them for wool and
meat.) YehSoo and His Father love us so much that even though we ran
away from Him (I never entered a foreign religion. I'm faithful to my
ancestors) the Heavenly Father sent His son YehSoo to this world (I wonder
whom He calls the Heavenly Father! The Heavenly Mother must be Matsu) to
die for our sins on the cross (We Chinese have had many wonderful men who
gave their lives for justice and truth, what has YehSoo to do with me?
What is a cross and how did YehSoo get on it to die?) e YehSoo loves us
so much that He and all heaven rejoice when one person trusts Him and
becomes part of God's family (Who is this God - Tyan Gung? ) . Won't you
trust in YehSoo and have your sins forgiven. You'll have peace and joy
now and when you leave this earth, you will be forever with YehSoo in
heaven (I'd rather be with my loved ones and friends in hell than go
where I don't know anybody in a foreign place).



CONTEXTUAL!ZATION

Contextualization is defined as putting words together in a meaning-
ful way. Therefore, the question we need to ask is* Are the words we use
for explaining the Gospel a meaningful combination of words to the masses
outside of Christ? The question needs to be answered in full knowledge
of what the words have come to mean in the 100-** years since the last
entrance of the Gospel into Taiwan.

I. Christianity to the masses on Taiwan is a foreign religion
A. Christianity is under the Foreign Affairs Bureau and is officially

considered a foreign religion.
B. Christianity is recognized by the common people as a foreign religion,
1. Ancestors are not visibly honored.
a. For over 60 years the reauirement for Joining church was a public

burning of ancestral tablets.
b. Christianity has not recognized nor practiced a meaningful and

visible honoring of ancestors in the home, in the funeral and at
the grave.

c. Christianity’s most common approach of reaching the young people
and children first without the consent of the parents keeps
Christianity the number one enemy of the ancestors today.

2. Christianity as it effects the Taiwanese, Hakka and Tribal peoples
to this very day is foreign in the use of Roman symbols in the
Bibles and songbooks.

3. Almost every visible expression of the Church Is Western - Festivals,
Music, Color, Architecture, etc.

II. Contextualization in the Old Testament. (Brief & Abridged)
A. God used proverbs of that day to make clear His communication.
l.In Ex. 3?8 God told Moses out of the burning bush that He would take

Israel to a “land flowing with milk and honey” - a Semitic proverb
of that day meaning "plenty”.

2. In Ex. 11 *7 God told Moses that when the angel would pass over Israelite
homes "not a dog shall wag his tongue” - a Semitic proverb of that
day meaning perfect calm and peace.

B. God appropriated practices of that day to make clear His actions.
1. In Gen. 15*7-21 God confirmed His covenant with Abram by passing be-

tween the halves of sacrificial victims Just like two parties of
that day would confirm a covenant between them.

2. In Gen. 17 *9-14 God appropriated a common tribal mark of that day
(circumcision) as the mark of His covenant with Abram and his
descendants

.

C. Christ was a contextualization of God's Word in Jewish flesh.
1. He had a detailed record of His ancestry. Mt.l, Lk.3
2. His longest recorded sermon (Mt.5,6,7) wrapped the Word in Jewish

illustrations and life of the first century A.D.
3. His discourses and sermons were in Jewish realities (Jn. 4) and life

(Lk.8) and not in theoretical doctrines.
D. The Holy Spirit, Apostles and Early Church contextualized the Gospel.
1. Acts 2:6-8 records that the Holy Spirit caused everyone to hear the

Gospel in his own local dialect.
2. The Hebrew "Messiah", "Jeshuah”, etc. were not transliterated, but

the actual Aramaic and Greek words having the Identical meaning
were used - Christ Jesus etc.

3. The term "hades" was taken from Greek mythology where Hades was the
god of the lower regions. "The Zondervan Pictorial Bible Dictionary"
page 328

4. Slavery was acknowledged ( Eph.6 :5 ) as a practice of that day.
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Early Christians washed each others feet and kissed each other
when meeting because it was the custom in that area.

III. Can the Chinese Church contextualize the Gospel to the extent that
God wrapped His communications in Ancient Semitic flesh, Christ
wrapped His communication in first century Jewish flesh, and the
Holy Spirit wrapped and is wrapping His communication in the par-
ticular flesh of each tribe and people and nation where He indwells
the Christian?

With nationalism at a pitch seldom surpassed in history (most
recently seen in the Olympic Games in Canada), with the National
Chinese Government calling for a revival of Chinese Culture, can
the Chinese Church more effectively reach the unsaved and glorify
God in a Chinese way by being a better Chinese than the unsaved
Chinese. I say an unqualified YES!!!

A. Can Chinese Christians SHOW the unsaved that they do honor their
ancestors by having:

1. A prominent chart of their ancestry?
2. Good pictures of recent ancestors on the wall?
3. Flowers in memory of their ancestors?
4. Big funerals with parading and eating by MANY Christians to show

their sorrow and oneness with the bereaved brother or sister in
Christ?

5. The prettiest and best kept graves in the graveyard?
6. Memorial services on the anniversary of the birth and death of the

ancestor?
7. Memorial services each week for the first seven weeks after the death

of an ancestor?
B. Can Chinese Christians have the Gospel in Chinese Rhyme and sung to

Chinese Tunes?
C. Can Chinese Christians have a full God-honoring social life like

tne Jews of the Old Testament (Ex. 23 ) , Jesus (Mt.9), and the Early
Christians?

1. By eating together often.
2. By observing Chinese Festivals to the Glory of God.
a. Chinese New Year instead of Christmas
b. Grave Sweeping Festival instead of Easter

D. Can Chinese Christians give a cup of tea or pass out tracts with two
hands to show respect to the person they approach?

E. Can Chinese Christians bow & clasp their hands & call each other by
terms fitting their relation with each other?

F. Can Chinese Churches be beautiful as the Tabernacle or Solomon's
Temple with Chinese Red(Joy) and gold and blue and purple(Ex.25 )?

"For though I am free from all men(I don't have to be like the Chinese),
I have made myself a slave (to all that is Chinese) to all, that I might
win the more." I Cor. 9:19 We are not sent to the Church but sent to the
world of unsaved. The Pastor helps each Christian to fulfill his ministry
of being a testimony to Christ at home,- work and recreation. When the
unsaved Chinese sees the fullness of a Chinese Christian life they will
be drawn irresistably to Christ.

•Tust like the Judaizers fought to circumcise the Gentile Christians and
keep them from eating pork, the Preachers and Older Chinese Christians
will fight to keep "Christianity" for what they have known it to be.
(If the King James was good enough for St. Paul, its good enough for me.)
Change in religious forms is almost as traumatic as losing a member of
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the family. Change, therefore, MUST COME SLOWLY AND WITH AS MUCH AGREE-
MENT AS POSSIBLE. The only reason for change Is to make the Gospel an
open ootion to the masses outside of Christ. A foreign religion is NOT
an open option. Ernest J. Boehr, Box 60, Miaoll 360

The following is an attempt to "think" the thoughts of an unchurched
Taiwanese upon hearing a non-contextualized message. The thoughts of
the unchurched are in parenthesis.

"Today I would like to speak to you about how much YehSoo (That
religious leader opposed to our ancestors) loves us. (How can anyone
destroying our ancestors love us. We depend on our ancestors for all.)
Let me first read from the Holy Classics (Wonder what that book might
be) 0 In LooJya (Road Add) Happy News (This teaching is really foreign)
the 15th chapter, verses 1-7, YehSoo tells the story of 100 wool goats.
I will read the verses for you. 'Now all the tax-gatherers (No one
gathers taxes here, we've got to take our money to the office) and the
sinners (They must have been caught by the police.) were coming to
YehSoo to listen to Him. And both the FahLeeSai ( Law, Prof it , Race ) and
the literary men began to grumble, saying, "This man receives sinners
and eats with them." And YehSoo told them a parable saying, "What man
among you, if he has 100 wool goats and has lost one of them, does not
leave the 99 In open pasture, and go after the one which is lost, until
he finds it? (That's crazy. The 99 would run away while he'd be looking
for one) And when he comes home, he calls together his friends and his
neighbors, saying to them, 'Rejoice with me, for I have found my sheep
which was lost.* I tell you that in the same way there will be more
joy in heaven over one sinner who repents, than over 90 righteous
persons who need no repentance." ' "

"The shepherd described here is YehSoo. The lost wool goats describe
us sinners, for we have all come short of God's standard (I haven't been
caught at stealing nor have I killed any animal life. Furthermore, I'm
no goat nor does a shepherd love his goats - he raises them for wool and
meat.) YehSoo and His Father love us so much that even though we ran
away from Him (I never entered a foreign religion. I'm faithful to my
ancestors) the Heavenly Father sent His son YehSoo to this world (I wonder
whom He calls the Heavenly Father! The Heavenly Mother must be Matsu) to
die for our sins on the cross (We Chinese have had many wonderful men who
gave their lives for justice and truth, what has YehSoo to do with me?
What is a cross and how did YehSoo get on it to die?) c YehSoo loves us
so much that He and all heaven rejoice when one person trusts Him and
becomes part of God's family (Who is this God - Tyan Gung? ) . Won't you
trust in YehSoo and have your sins forgiven. You'll have peace and joy
now and when you leave this earth, you will be forever with YehSoo in
heaven (I'd rather be with my loved ones and friends in hell than go
where I don't know anybody in a foreign place).

1
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